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The Messenger of Allah — may Allah bless him and grant him peace — said,
“Every matter of importance not begun with the praise of Allah is cut off.”
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Transliteration Key (IJJMES)

(Based on the standard system of the International Journal of Middle

East Studies)

Consonants Vowels
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Symbols and Abbreviations

(Ligatures representing traditional honorifics and abbreviations used
in the text and notes)

Glyphs Translation
% “Mighty and Sublime”

“Glorified and Exalted”

“Blessed and Exalted”

Y “Exalted is His Majesty”
“In the Name of Allah, The Compassionate, The
Merciful”
“May Allah bless him [& his family], [& grant
him/them peace]”
“Upon him/her/them/them(dual) be [blessings &]
peace”
“May Allah be pleased with him/her/ them/
them(dual)/them(fem.)”
A‘;"[’,,J / Q“,’) “May Allah have mercy on him/them”
% “May his secret be sanctified”
“aﬁ “His peace upon us”

Abbr. Meaning

AH Anno Hegirae. The Islamic lunar calendar.

CE Common Era. The Gregorian calendar.

d. Died. Indicates the year of a scholar’s death.

ed. Editor, or edition.

Lit. Literally. Used to indicate the linguistic meaning.

no. /nos. Number. Used to cite specific hadith numbers.

p-/pp-  Page/Pages.

vol. Volume.
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Hadith Classifications

(Terms used in the footnotes to indicate the reliability of a report)

Term Definition

Sahih Sound / Authentic. A report transmitted by a continuous
chain of upright (‘adil) and precise narrators, free from
hidden defects ( “illa) or irregularity (shudhudh).

Hasan Good / Acceptable. A report that meets the criteria of Sahih
except that a narrator’s precision is slightly lesser. It is valid
for establishing rulings.

Hasan Sahih Good and Authentic. A compound grade used by Imam al-
Tirmidhi, indicating strong reliability—either due to multiple
supporting chains or a report at the upper tier of Hasan.

Hasan Good but Solitary. A term used by Imam al-Tirmidhi for a
Gharib report judged acceptable despite being transmitted through a
limited or solitary chain.

Da‘if Weak. A report that fails to meet the criteria of Hasan, due to
a break in the chain or a narrator lacking reliability or
precision.

Munkar Rejected. A report transmitted by a weak narrator that
contradicts a narration from a stronger or more reliable
source.

Matrak Abandoned. A designation applied primarily to a narrator
accused of lying or excessive error; reports transmitted
through such a narrator are rejected.

Mawda Fabricated. A report falsely attributed to the Prophet %,
impermissible to transmit except to expose its fabrication.

Gharib Solitary / Rare. A report transmitted by only one narrator at
a particular level of the chain.

Marfa Elevated. A report attributed directly to the Prophet %,
regardless of the chain’s authenticity.

Mawqaf Suspended. A report attributed to a Companion (Sahabi),
representing their own statement or action rather than the
Prophet’s.
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Introduction to the Translation!

The eminent 5th/1lth-century Shafi‘i-Ash‘ari scholar Aba '1-
Qasim ‘ Abd al-Karim ibn Hawazin al-Qushayri (376-465 AH /
986-1072 CE) stands as a towering figure in the history of Islamic
thought. “The Shaykh of Khurasan,” as he was known in his time,
al-Qushayrt was an authority across vast disciplines, including
Qur ’anic exegesis (tafsir), hadith, jurisprudence (figh), theology
(kalam), grammar (nahw), and poetry (shi‘r). Yet, for all his
intellectual breadth, modern perceptions of him remain largely
confined to his role as a defender of Sufism (tasawwuf), most
notably through his seminal work, the Risala.

The present volume seeks to correct this imbalance by
highlighting his profound, yet often overlooked, mastery of hadith.
Translated here into English for the first time is al-QushayrT’s
short collection Kitab al-Arba “in fi Tashth al-Mu ‘ amala (The Book
of Forty Hadith on the Rectification of Conduct). This concise
compilation provides fifty-six hadiths that demonstrate how one
may cultivate refined character through adherence to the
Prophetic model (sunna). Beyond its practical utility, it firmly
establishes al-Qushayri in his respected role as a traditionist
(muhaddith), showcasing his expertise as a transmitter, compiler,
and interpreter of hadith.

To be sure, al-QushayrT’s engagement with hadith was not
peripheral but foundational. This should come as no surprise,
given that he lived and taught in Khurasan, the same region that
produced giants of hadith scholarship such as Muhammad ibn
Isma ‘1l al-Bukhari and Muslim ibn al-Hajjaj al-Nisabari, the
compilers of the two Sahih collections of hadith in the Sunni
tradition. He studied under Abu ‘ Abd Allah Muhammad ibn * Ali
al-Hakim al-Nisaburi—author of the voluminous Mustadrak—
whom he frequently cites in the chains of transmissions (isnad) for
the hadiths in this work. He was also a close associate of Abu Bakr
Ahmad ibn ‘ Ali al-Bayhagi (d. 458/1066), one of the most prolific
and authoritative traditionists in Islamic history.

! This introduction draws extensively on the biographical and historical research
presented in Bilal Orfali and Francesco Chiabotti, The Amali of Abi I-Qasim al-
Qushayri (Beirut: Dar El-Machreq, 2020), particularly pages 9-21.
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This immersion in the Prophetic tradition is further evident
across his major writings. His Qur " anic commentary Lata "if al-
Isharat incorporates select but pertinent prophetic reports, his
treatise on the Night Journey, Kitab al-Mi raj, opens with a
chapter dedicated to them, and his magnum opus, the Risala, opens
each chapter on the spiritual stations (maqam) with hadiths
complete with their isnads. Beyond his authored works, al-
Qushayri famously convened dictation sessions of hadith (amali),
which he held regularly from 437/1045-6 until his death in
465/1072. Such was his standing that his contemporary, the
eminent historian and critic of hadith transmitters, al-Khatib al-
Baghdadi, explicitly defined him as thiga—a trustworthy
muhaddith.

In composing this collection, al-Qushayr1 participated in the
long and venerated tradition of compiling Arba ‘iniyyat (Forty
Hadith Collections). While this genre may best be known to
readers through al-NawawT’s famous Arba ‘in, which deals with
the foundations of the religion, al-Qushayr?’s collection stands out
as a premier example of a Sufi-oriented Arba ‘in, one that selects
prophetic traditions specifically to guide the aspirant on the path
of spiritual refinement and cultivation of excellent moral
character. The enduring value of this specific work is attested to by
later historians; it is recorded by Ibn al-* Adim in his History of
Aleppo and cited by al-Subkiin his Tabagat, indicating that this text
remained a part of the curriculum for high-level scholarslong after
the author’s death.

The text, preserved through the dictation of one of al-
Qushayr?’s students, Zahir al-Shahhami (d. 533/1138-9), consists
of forty chapters containing a total of fifty-six narrations, more
than half of which contain al-Qushayr?’s characteristic pithy and
instructive commentary. The collection charts a clear spiritual
curriculum. It begins with foundational principles like the pursuit
of knowledge and repentance, then progresses through the
essential virtues of guarding the tongue, reliance on God, and good
conduct with others. Each chapter touches on a distinct aspect of
Islamic practice, making this a concise yet comprehensive manual,
and exceptionally useful for those sincerely looking to improve
their character.

The majority of the reports in the collection substantiate texts
found in the most rigorous canonical collections, Sahih al-Bukhari
and Sahih Muslim. Nevertheless, some weak, and in rare cases,
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fabricated hadiths are also included. To assist the reader, I have
provided takhrij (documentation) in the footnotes that serves to
identify the authenticity of the core text (matn) and to critique the
transmission route only when the matn itself is weak or fabricated.
Although some might argue that the presence of such hadiths
undermines al-Qushayr?’s status as a muhaddith, he is in fact
merely following the methodology attributed to early authorities
like Ahmad ibn Hanbal, permitting leniency with narrations
concerning virtuous deeds (fada ’il al-a ‘mal) while maintaining
strictness for legal rulings.

This translation relies on the critical edition by Muhammad al-
Sayyid al-Barsiji (Amman: Dar al-Fath, 2013). In rendering the
prophetic traditions, priority has been given to the transmission of
meaning (riwdaya bi’l-ma ‘nd) over rigid literalism. The Divine
Name “Allah” has been retalned in preference to “God” and
honorific glyphs (e.g., A»’, 42¢) are used to replace the Arabic
phrases they represent. A key to these symbols is provided in the
front matter. All names of the narrators and technical terms are
transliterated according to the IJMES; however, some common
Islamic terms that have become standard in English, such as
“hadith” and “imam,” may appear without diacritics. Regarding
conventions, historical dates are cited according to the
Hijri/Common Era format (AH/CE). Finally, masculine pronouns
are translated literally but should be understood to denote both
genders unless otherwise indicated.

The ultimate purpose of this volume is to make another of al-
QushayrT’s valuable contributions accessible to the English-
speaking world. It is my hope that this work thus serves the very
purpose the author intended: to be a practical guide for all those
seeking to refine their character.

Fahim Choudhury
Bay Ridge, Brooklyn
01/13/2026
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In the Name ofAllah, The Compassionate, The Merciful
May Allah send His blessings upon our master Muhammad and his

family.
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The Imam,” the scholar, the Hafiz,> Abu ‘ Abd Allah Muhammad
ibn ‘ Abd al-wihid ibn Ahmad al-Maqdisi reported to us, [the
text] being recited to him while I was listening.* He said: Aba Rawh

% Animam is the leader of congregational prayer in Islam. The term is also used to
designate a respected leader or authority within a Muslim community, reflecting
their role as a guide and example.

* Traditionally, a hafiz was a master hadith scholar who had memorized a vast
number of narrations, a high rank within the science of hadith criticism. While
this meaning persists in scholarly contexts, the term now more commonly refers
to a memorizer of the Qur’an, for which the term hamil al-Qur’an was
historically used. For a detailed discussion of the classical ranks of hadith
scholars, see Jonathan A.C. Brown, Hadith: Muhammad’s Legacy in the Medieval
and Modern World, 2nd ed. (London: Oneworld Academic, 2017), chap. 3.

* Lit. “by way of a reading [of the text] to him while I was listening.” This refers to
a formal method of transmission where a student reads a text aloud to the
presiding scholar for verification. The narrator uses this specific phrasing to
confirm that, although he was not the reader, he was present in the session and

1



AL-QUSHAYRI'S FORTY HADITH

‘Abd al-Mun ‘im ibn Muhammad ibn Abi ’1-Fadl al-Harawi
informed us in Herat: [A separate chain of transmission.] Shaykh Aba
’1-Barakat al-Hasan ibn Muhammad ibn Hibat Allah al-Shafi‘1
informed us: My uncle, Hafiz Abu ’1-Qasim ° All ibn al-Hasan al-
Dimashqt informed us: They® said: Abu ’1-Qasim Zahir ibn Tahir
ibn Muhammad al-Shahhami al-Mustamli® informed us: The
teacher, Abt '1-Qasim ‘ Abd al-Karim ibn Hawazin al-Qushayri
informed us:

%
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Praise belongs to Allah, the Supporter of His religion, the Clarifier
of the Truth through His argument and proofs, He who sent His
Messenger with guidance and enjoined obedience to him upon all

of creation. May Allah’s blessings be upon him and upon his
family, his progeny, his companions, and his cohort. To proceed:

35 - (7
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Indeed, [when] Allah, the Glorified, made His Prophet Muhammad
—may Allah’s blessings be upon him — the seal of His Prophets, He

personally heard the verified reading, thereby establishing his authority to
transmit the text. For the technical rulings on this terminology, see Ibn al-Salah,
An Introduction to the Science of the Hadith, trans. Eerik Dickinson (Reading:
Garnet, 2006), 108.

® “ Abd al-Mun ‘ im ibn Muhammad ibn Abi ’1-Fadl al-Harawi and Abi ’1-Qasim
¢ Aliibn al-Hasan al-Dimashq.

¢ “The Dictation Assistant” Al-Mustamli refers to the assistant in formal hadith
dictation sessions who repeated the shaykh’s words aloud for the audience to
ensure they were heard clearly and recorded accurately.

2
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protected His community through His rightly-guided successors.”
He made them His heirs in protecting the sanctum of the religion
and defending its domain with clear elucidation.
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Indeed, the Messenger of Allah — may Allah bless him and grant
him peace — said, as reported to us by al-Hakim Abu ‘ Abd Allah
Muhammad ibn ‘ Abd Allah al-Hafiz — may Allah have mercy on
him — who said: Abt '1-Qasim Yusuf ibn Ya ‘ qub al-Sasi narrated
tome: Abu ’'1-Hasan Muhammad ibn Ishaq ibn Ibrahim al-Hanzali
narrated to us: Abi ‘ Umayr al-Nahhas narrated to us: Dumra
narrated to us, on the authority of Ibn Shawdhab, on the authority
of Sa‘1d ibn Ab1 ‘Artuba, on the authority of Qatada, on the
authority of Abt Nadra, on the authority of Aba Sa ‘1d al-Khudr1
who said: “The Messenger of Allah — may Allah bless him and grant
him peace — addressed us and did not omit a thing before the Hour
except that he informed us of it. Whoever retained it, retained it,
and whoever forgot it, forgot it. Then he said, ‘May Allah gladden
a servant who has heard my sayings and understood them. For
many a carrier of knowledge (figh) is not a jurist (faqih), and it

7 Referring to the four Rightly-Guided Caliphs (Abt Bakr, ¢ Umar, < Uthman, and
* Ali). Al-QushayrT’s context may suggest a broader meaning that includes the
righteous scholars, who are considered in tradition to be the ‘heirs of the
Prophets.’ See: Sunan Abi Dawiid 3641.
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may be that a carrier of knowledge [transmits it] to one who is
more astute than him.””®
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He charged them with preserving what he said and transmitting it
to others. He —may Allah bless him and grant him peace —also said
as reported to us by al-Hakim Abtu ‘ Abd Allah Muhammad ibn
 Abd Allah al-Hafiz [who said]: Aba * Ali al-Hasan ibn Muhammad
al-Saghani informed us in Merv: Aba Raja’ ibn Hamdawayh
narrated to us: al- * Ala* ibn Muslama narrated to us: Isma ‘1l ibn
Yahya al-Taymi narrated to us on the authority of Sufyan al-
Thawri, on the authority of Layth, on the authority of Tawus, on
the authority of Ibn ‘ Abbas who said: The Messenger of Allah —
may Allah bless him and his family and grant them peace — said:
“Whoever conveys a single Hadith to my nation, by which he
establishes a Sunnah and repels an innovation, will have the
Garden.”’

é;;um&,d;\”r;;wuwfu\v;ﬁﬂ:;‘”\w‘sxm

8 Recorded in Sunan al-Tirmidhi, no. 2658; Sunan Abi Dawiid, no. 3660; Sunan Ibn
Majah, no. 230. Al-Tirmidhi grades this narration as hasan sahih in his
commentary on the parallel chain (no. 2657).

® Recorded by Abii Nu ‘ aym al-Asbahani in Hilyat al-Awliya ’, vol. 10, p. 44; Al-
Khatib al-Baghdadi in Sharaf Ashab al-Hadith, no. 171, both narrations with a
slight variation in wording. Al-Qushayri’s chain contains Isma ‘il ibn Yahya al-
Taymi, whom al-Daraqutni classified as a liar (kadhdhab). See al-Daraqutni, Al-
Du “afa’ wa al-Matrikin, vol. 1, p. 256 (no. 79).
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Al-Hakim Abu ‘ Abd Allah — may Allah have mercy on him —
informed us: Abu Muhammad ‘ Abd Allah ibn Ishaq al-Baghawi
informed us in Baghdad: Ahmad ibn al-Haytham al-Samirl
narrated to us: Sa‘ 1d ibn Dawud al-Zanbari narrated to us: Malik
ibn Anas narrated to us, he said: Kathir ibn ‘ Abd Allah al-Muzani
wrote to me, narrating on the authority of his father, on the
authority of his grandfather, on the authority of Bilal ibn al-Harith
that he said: I heard the Messenger of Allah — may Allah bless him
and grant him peace — say: “Whoever revives something of my
Sunnah which had died out after me shall have the reward of
whoever acts according to it, without diminishing their
rewards in the least. Whoever innovates something that Allah
and His Messenger are not pleased with shall have the sin of
whoever acts according to it from among the people, without
diminishing the sins of the people in the slightest.”*
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10 Recorded in Sunan al-Tirmidhi, no. 2677; Sunan Ibn Majah, no.209. Al-Tirmidht
grades this narration as Hasan. Note that the chain contains Kathiribn * Abd Allah
al-Muzani who was severely criticized by al-Shafi ‘1, who called him “a pillar of
lying” (rukn min arkan al-kadhib) or “one of the liars” (ahadu al-kadhdhabin); see
Ibn Hajar al- * Asqalani, Tahdhib al-Tahdhib, vol. 3, p. 462. The concept, however,
is supported by the rigorously authentic hadith in Sahith Muslim, no. 1017:
“Whoever sets a good precedent in Islam...”
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‘Abd al-Rahman ibn Muhammad ibn ‘ Abd Allah al-Karizi al-
“Adl" — may Allah have mercy on him — informed us: Abta Bakr
Muhammad ibn ‘ Abd Allah ibn Quraysh narrated to us: Al-Hasan
ibn Sufyan narrated to us: Ahmad ibn Zanjawayh narrated to us:
Al-Hajjaj ibn Nasir narrated to us: Hafs ibn Jumay * narrated to us
on the authority of Aban, from Anas who said: The Messenger of
Allah — may Allah bless him and grant him peace —said: “Whoever
preserves for my community forty hadiths regarding
indispensable matters, Allah shall record him as a learned
jurist.”
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‘Abd al-Rahman ibn Muhammad ibn ‘Abd Allah al-Karizi
informed us: Aba Bakr Muhammad ibn ‘ Abd Allah ibn Quraysh
informed us: Al-Husayn ibn Sufyan narrated to us: ‘ Ali ibn Hajar
narrated to us: Ishaq ibn Najih narrated to us on the authority of
Ibn Jurayj, on the authority of “Ata’ ibn Abi Rabah, on the
authority Ibn ‘ Abbas who said: The Messenger of Allah — may
Allah bless him and his family and grant them peace — said:
“Whoever preserves forty hadiths from the Sunnah for my

" “The Just.”

12 A similar variation has been recorded by Ibn ‘ Adi in Al-Kamil fi Du afd’ al-
Rijal, vol. 8, p. 337. Al-Qushayri’s chain contains Hafs ibn Jumay‘, whom ibn
Hibban classified as a relator of rejected reports (munkar al-hadith) See ibn
Hibban, al-Majrihin, vol. 1, p. 313 (no. 254).
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community, I shall be an intercessor for him on the Day of
Judgement.”®
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In light of these reports, we have set down — in this brief work —
forty chapters on rectifying the servant’s conduct in matters of
spiritual discipline and cultivation of good character. In each
chapter we have related a report with its chain of transmission. In
some chapters more than one report may be mentioned. We ask
Allah Most High to guide those who hear them to implement them,
to protect us from error and frivolity in [our] speech and action,
and to bring [our lives] to a close with goodness, for verily He is the
Guardian and the Patron.

B3 Similar variations have been recorded by al-Bayhaqi in Shu ‘ab al-Tman, nos.
1596, 1597. Al-Qushayri’s chain contains Ishaq ibn Najih al-Malatl. Ibn Hibban
classified him as a “dajjal among the imposters” who openly fabricated hadith.
See Ibn Hibban, al-Majrihin, vol. 1, p. 44 (no. 58).
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1. Seeking Knowledge
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When the servant embarks on the path of servanthood
(“ubudiyya),” the first duty incumbent upon him is to seek the
amount of knowledge necessary to correct his belief in the
Oneness [of Allah].
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Hadith 1: Aba Muhammad Janah ibn Nadhir ibn Janah informed
us in Kuafa: Aba Ja‘far Muhammad ibn ‘All ibn Duhaym al-
Shaybani narrated to us: Muhammad ibn al-Husayn narrated to
us: [Al-Qushayrirelates a separate chain]. Abt Muhammad ibn ‘ Abd
Allah ibn Yasuf al-Asbahani informed us: Abt Sa “1d ibn al-A ‘ rabi

* Servanthood (‘ubidiyya) constitutes the second level of worship in al-
QushayrT’s hierarchy of worship. He writes in his Epistle of Sufism, “I heard the
master Abu ‘ All al-Daqqaq — may Allah have mercy on him — say: ‘Servanthood
(“ubudiyya) is more complete than worship ( ‘ibada); first comes worship, then
servanthood, then servitude (‘ubida). Worship belongs to the common
believers; servanthood to the elect; and servitude to the elect of the elect.”
(Alexander Knysh, The Epistle of Sufism, trans. Alexander Knysh [New York: Paulist
Press, 2007], 210).
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informed us: Ja“ far ibn ‘ Amir al- ‘ Askarl narrated to us: Both"
said: al-Hasan ibn ‘ Atiyya narrated to us: Abu ‘ Atika narrated to
us on the authority of Anas ibn Malik, who said: The Messenger of
Allah — may Allah bless him and his family and grant them peace —
said: “Seek knowledge, even as far as China. Indeed, seeking
knowledge is a duty upon every Muslim.”*¢
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Hadith 2: Sayyid” Abt ’1-Hasan Muhammad ibn al-Husayn al-
Hasanl — may Allah have mercy on him — informed us: Aba Bakr
Muhammad ibn ‘Al ibn Ayyub ibn Salmawayh informed us:
Muhammad ibn Yazid al-Sulami narrated to us: Hafs ibn ‘ Abd al-
Rahman narrated to us: Muhammad ibn ‘ Abd al-Malik narrated
to us on the authority of Hisham ibn ‘ Urwa, on the authority of his
father, on the authority of * A’ isha that she heard the Messenger
of Allah — may Allah bless him and his family and grant them peace
— say: “Indeed, Allah has revealed to me that whoever treads a
path seeking knowledge, a path to Paradise shall be made easy
for him. And whoever is deprived of his eyesight,'® He shall grant
him Paradise in their stead. Excellence in knowledge is better

* Muhammad ibn al-Husayn and Ja‘far ibn * Amir al-‘Askari.
16 Recorded by al-Bayhagi in Shu ‘ab al-Iman, no. 1543. The chain contains Abd

‘Atika, whom al-Bukhari classified as munkar al-hadith. See Ibn Hajar al-
‘ Asqalani, Tahdhib al-Tahdhib, vol. 4, p. 544.

' An honorific denoting a descendant of the Prophet.
18 1jt. “his two precious things” (karimatayhi), an Arabic metonym for the eyes.
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than excellence in worship and the cornerstone of religion is

scrupulousness.””’

!9 This narration combines three distinct reports. For the first part (Seeking
Knowledge), see Sahih Muslim, no. 2699. For the second (Eyesight), see Sahih al-
Bukhari, no. 5653. For the third (Knowledge vs. Worship), see Sunan al-Darimi,
no. 355. Al-Qushayri presents them here as a single connected report (siyaq
wahid).
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Once the servant has rectified his conviction in the Oneness [of
Allah] and has made his intention exclusively for Allah, the first
station of his spiritual journey is repentance.
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Hadith 3: Sayyid Abu ’l-Hasan Muhammad ibn al-Husayn al-
Hasani — may Allah have mercy on him — has reported to us, he
said: Abu ’1-Qasim ‘ Abd Allah ibn Ibrahim ibn Balawayh narrated
to us, he said: Ahmad ibn Yusuf al-Sulaminarrated to us: * Abd al-
Razzaq narrated to us: Ma ‘' mar narrated to us on the authority of
Hammam ibn Munabbih, who said: This is what AbG Hurayra
narrated to us, he said: The Messenger of Allah — may Allah bless
him and grant him peace — said, “Would one of you be delighted
if his mount were to breakloose from him and then he found it?”
They said, “Yes, O Messenger of Allah.” He said, “By the One in
Whose Hand my soul lies, Allah is more delighted with the

13
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repentance of His servant when he repents than one of you
would be upon finding his lost mount.”*°
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The Shaykh, the teacher, Imam Abu ’'1-Qasim al-Qushayrl — may
Allah have mercy on him — said: “Delight, as an attribute of Allah,
the Glorified and Exalted, is to be understood as His beneficence
and generosity towards His servant.”
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Hadith 4: Abu Nu‘ aym ° Abd al-Malik ibn al-Hasan al-Isfarayini,
— may Allah have mercy on him - informed us: Abu ‘ Awana
Ya‘ qub ibn Ishaq informed us: al-Sawma ‘1 narrated to us: Hajjaj
ibn Minhal and ‘Amr ibn ‘Asim narrated to us, they said:
Hammad ibn Salama narrated to us on the authority of Ishaq ibn
 Abd Allah ibn Abi Talha, on the authority of * Abd al-Rahman ibn
AbI ‘ Amra, on the authority of Abi Hurayra, on the authority of

29 For the basis of this report, see Sahih Muslim, no. 2747 and Sahih al-Bukhari, no.
6309. Al-Qushayri presents a summarized version of the longer narrative found
in the Sahih collections.
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the Prophet — may Allah bless him and his family and grant him
peace — who said, speaking on behalf of his Lord: “A servant
committed a sin so he said, ‘O Allah, forgive me.” So He, the
Blessed and Exalted, replied: ‘My servant has committed a sin.
He knows that he has a Lord who forgives sin and punishes for
sin.”” Then the servant returned and committed another sin and
said, ‘O Allah, forgive me.” So He, the Blessed and Exalted,
replied: ‘My servant has committed a sin. He knows that he has
a Lord who forgives sin and punishes for sin.” Then he returned
and committed another sin and said, ‘O Allah, forgive me.” So
He, the Blessed and Exalted, replied: ‘My servant has committed
a sin. He knows that he has a Lord who forgives sin and punishes
for sin. Do as you wish, for I have forgiven you.””*

! Other widely cited narrations of this hadith, such as those found in Sahih al-
Bukhari 7507 and Sahih Muslim 2758a, include the phrase “so He forgave him”
after each of the servant’s pleas.

22 Recorded in Sahih Muslim, no. 2758; Sahih al-Bukhari, no. 7507.
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3. Shame
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One of the factors that prompts sincere repentance from the
servant is his being shy at the Real® observing him in all of his
states.
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Hadith 5: Abx Sa ‘ 1d Muhammad ibn Ibrahim ibn ‘ Abd Allah al-
Adib* — may Allah have mercy on him - informed us: Abu
‘Uthman ‘ Amr ibn ‘ Abd Allah al-Basri informed us: Aba Ahmad
Muhammad ibn ‘Abd al-Wahhab narrated to us: Ya“la ibn
‘Ubayd narrated to us: Aban ibn Ishaq narrated to us on the
authority of al-Sabbah ibn Muhammad, on the authority of Murra

3 Al-Hagq (lit., “The Truth” or “The Real”), one of the names of Allah particularly
emphasized in Sufi thought.
2# “The Litterateur” or “The Man of Letters.”
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al-Hamdani, on the authority of ibn Mas ‘ ad that the Prophet of
Allah — may Allah bless him and grant him peace — said one day to
his Companions: “Be shy before Allah, a shyness worthy [of
Him].” They said: “We do feel shy, O Prophet of Allah, and praise
be to Allah.” He said: “It is not that. The one who truly feels shy
before Allah should guard the head* and what it holds,** and the
belly*” and what it contains,’® and let him remember death and
decay.”” Whoever desires the Hereafter forsakes the adornment
of the world. The one who does all of that has been shy before
Allah as He deserves.”*°

%% In his commentary on Sunan al-Tirmidhi, Al-Mubarakpiri explains this as
protecting the head from being used “in anything other than obedience to Allah,
by not prostrating to anyone besides Him, not praying to show off, not showing
submissiveness to anyone other than Allah, and not raising it in haughtiness.”
Tuhfat al-Ahwadhi bi-Sharh Jami  al-Tirmidhi, vol. 6, p. 331.

26 This refers to what the head contains, “such as the tongue, the eyes, and the
ears. [He should guard against] using them improperly” al-Mubarakpuri, Tuhfat
al-Ahwadhi, vol. 6, p. 331.

*” From consuming impermissible food.

28 Al-Mubarakptri continues, “In other words, what is connected to it, such as
the genitals, the legs, the hands, the heart, since all of these appendages are
connected to the body. Protecting them means to not use them in disobedience
but instead in the pleasure of Allah, Most High” Ibid.

%9 This refers to the decomposition of the body after death.

30 Recorded in Sunan al-Tirmidhi, no. 2458; Musnad Ahmad, no. 3671. Al-Tirmidht
graded it as gharib. Al-Arna’at graded it as da “if due to the weakness of al-
Sabbah ibn Muhammad.
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